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PROPHETIC DELIVERANCE XVII — THE LAST REFINING 


Marc Edmund Jones 


This lesson in Hebrew prophecy is based on Zechariah, chap¬ 
ters 12-13, and it serves to inaugurate the prose section of Deutero- 
Zechariah to be covered in this lesson and the next. Again there is 
an obvious change in authorship, and there is also once more as in the 
material immediately preceding an incident that is taken up in the New 
Testament narrative and therefore found to be a fulfilled prediction. 
This however is no more indication that the later event is an actual¬ 
ization of what the earlier writer had in mind in the case of the 
present passage than in the parallel remark in the Psalms (22:16), or 
even in what seems to have been the quotation of Jesus from that same 
source (Psalms 22:1). In the latter instance Jesus was in possession 
intellectually of a warm phrase that he could use in an apocalyptic 
sense to give expression to his agony, and in the matter of the pierc¬ 
ing of his hands and feet foreshadowed in Zechariah it is obvious the 
similarity of the laceration described in the Psalms and the moral or 
psychological injury which seemed to be implied in the passage now be¬ 
fore us,led to the suggestive comment of the Gospel writer (John 
19:34; Revelation 1:7) and further indicates the real obliqueness or 
higher suggestiveness of all prophetic allusion. In the present pas¬ 
sage the contribution to later imagery is in part the answer to its 
place here in the canon, but more definitely it seems to hold a genu¬ 
ine apocalyptic expansion of the role and function of personality. 

The interpretation we now take is necessarily speculative. On the 
surface of things the text is a description of a state of warfare that 
may have historical actuality in the time of the Maccabees and less 
probably at some other period, and that consists of a campaign in 
which conflict with outside powers is complicated by civil strife as 
was true when the Maccabees held the city but not the citadel and when 
they were opposed by the Hellenizing great families of Jerusalem. 
Whatever the basis may be however the larger idea is that of the con¬ 
flict between the new or ideal state of society as such has been sym¬ 
bolized in the New Jerusalem, and the older surrender to pessimism and 
discouragement as such was characteristic of Judah and the former He¬ 
brew order. In this sense the challenge of the new is an insurmount¬ 
able peak of aspiration for those who have been unable to catch the 
vision. But Judah who fights with the outer world of reaction is 
suddenly awakened to the real nature of the struggle and turna to the 
light. The house of David is seen in the promised messianic fulfill¬ 
ment or fighting for the real consummation of all prophecy. When 
everyone understands what has been sacrificed and how even God has 
been wounded because of the unnecessary bitterness of the struggle, 
great mourning is held at Megiddo or the place where Josiah was 
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defeated when he missed the greater way, and here perhaps in conse¬ 
quence the later great spiritual struggle of Revelation is located 
(16:16). 


The spiritual teaching of the passage is found in this 
great national repentence, whether seen through the above interpreta¬ 
tion or in the following verses (13:1-6). The idea of the fountain 
is perhaps from Ezekiel (47). The symbolism of wounds and lacera¬ 
tions received by the prophets while ambiguous in some ways carries 
the general idea of those who are pierced for the truth or who suffer 
for reality. 


The day is past when the prophets will be mere diviners 
making a great pose of their hairy garments and simplicity of living 
or their begging bowls and scorn for any refinement in living comfort 
through their closeness to nature and strange intimacies with God. 

At this point the spirit of prophecy is ahead of the performance of 
John the Baptist and of the understanding of many of the disciples and 
critics of Jesus, and this may well be expected to be the result of 
long millenniums when the run of the Hebrew people were continually 
and cruelly exploited by their betters. But there is nonetheless the 
acumen that certainly is implicit if not explicit in these fragments 
from the suffering depths of the Grecian period, to show that there is 
no spiritual community at all if there is to be any exclusion of any 
sectional part of its members or if there is to be any class distinc¬ 
tion. Nothing would be gained by a move from the special privilege 
of the aristocrats to a dictatorship of the proletariat such as a Karl 
Marx makes the means to social reform. The basis of the new dispen¬ 
sation will have to be the upliftment rather than abasement of person¬ 
ality no matter where personality is to be found, and the great tran¬ 
sition indicated here is the abolition of special privileges for a re¬ 
ligious caste. Every prophet shall make his way as any other man in 
terms of the hard and broad effort of everyday living. His shall not 
be a profession of idleness or of luxuriating speculation on the vir¬ 
tues and ills of his fellow man and of society but instead he shall do 
his own full part in the transformation of human experience. What he 
does by way of prophecy shall be a contribution out of experience as 
in authorship or social ordering and the like. 

The personal application of the passage lies in the three 
verses to which reference already has been made (Lesson XVI), since in 
terms of authorship these verses (13:7-9) belong with the former chap¬ 
ter and the poetic fragments. But again there is the intervention of 
the overall inspiration of the scriptures to produce this more or less 
reduplication of an idea that is in better context elsewhere but has a 
consequent intensified meaning at the point of canonical insertion. 
Literally the implication has been pointed out. God Himself is 
forced to take on the guise of the false shepherd since men will not 
have their overlordship in any other terms. But now the 
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consideration has moved over into apocalyptic prose and after what we 
have taken to be a dramatic account of the rising to supremacy in hu¬ 
man affairs by an apocalyptic allegory of the vision and experienced 
reality of the New Jerusalem and the messianic age, followed by a 
great confession of inadequacy and a determination to abide by the 
Jewish canons of spirituality and ceremonial cleanliness on the part 
of the people as a whole and a recognition of the fact that a prophet 
to qualify in spiritual interpretation must also qualify according to 
the everyday standards of everyday life, this fragment calls to a pos¬ 
itive action confirmatory of the whole development. This may well be 
first-hand testimony to the destructiveness of the Maccabean conflicts 
where the estimated loss of life amounts to two-thirds of the popula¬ 
tion, but more symbolically and obliquely it points out that no values 
are gained without struggle and that the new dispensation will have to 
fight its way into being at very great cost. There will be a tremen¬ 
dous refining, and this is the idea that will be expanded in Malachi. 

Here in many ways is the beginning of the New Testament 
process in all these late sections, as we have seen and will see. 

The tremendous cost of the struggle for religious freedom at Jerusa¬ 
lem, and for the magnificent new Temple soon to be built to declare 
its glories before all the world, are the result of the dark days re¬ 
flected here. Only a third of the people will survive this one 
epoch. From the time Alexander coaxed so many of the Jews to Egypt 
and Roman co-operation drew them wide afield in the western empire the 
dispersion has continued without as yet strengthening the center of 
all spiritual hope for the Jews. The great achievement will come 
through the whole quickening of God's sword to the task of grim test¬ 
ing . 

SUGGESTIONS FOR REVIEW AND APPLICATION 

(1) For the second time we find an example of fulfilled prediction? 
What were these incidents and how were they fulfilled? 

(2) What general characteristic of prophecy is illustrated again 
here? How does the Sabian interpretation of the passage offer a 
deeper and more significant one than is first apparent? What 
was the great national repentance? What was its spiritual mean¬ 
ing? 

(3) What is meant by the statement that prophecy in its spirit at 
this point is ahead of the performance of John the Baptist? Why 
is it true? 

(4) What does it contribute to an understanding of the new dispensa¬ 
tion which has been developing in prophecy? What change has 
taken place in the prophets themselves? 

(5) How is the overall inspiration of Scriptures seen to operate at 

this point? Why is prose rather than poetry used for the narra¬ 
tive here? What has been refined? By whom? With what possi¬ 

ble results? 
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PROPHETIC DELIVERANCE XVIII — FINAL ILLUMINATION 

Marc Edmund Jones 


This lesson in Hebrew prophecy is based on Zechariah, chap¬ 
ter 14, and it serves to complete the Deutero-Zechariah and round out 
the general unified theme in these late Greco-Syrian additions to the 
work of Haggai and Zechariah themselves. The Temple has been built, 
but there was not the proper sanctification of lives to serve it ac¬ 
cording to its potentialities and this led gradually to the ideal of a 
spiritual New Jerusalem and an invisible temple in man's hearts to be 
vivified by the presence of God himself as made evident to all men by 
the development of a new power and immortal consciousness in human 
personality. The manner in which the New Testament itself has caught 
onto and expanded the ideas in the Trito-Isaiah, and in the Deutero- 
Isaiah and the Deutero-Zechariah, shows in sharp dramatic relief the 
way in which spiritual revelation is an unfoldment in experience or a 
development of human capability. From this we learn the degree to 
which the New Testament is revealed in its potentials by the medieval 
mysticism and the gradual rise of the modern and mature apocalyptic or 
what we can identify conveniently in simple terms as our occultism in 
general, and the degree to which a continual and careful pressing back 
to the roots of faith will strengthen and actualize the contemporary 
spiritual realizations in which we move today and keep our spiritual 
hopes vital and of influence among men. This closing chapter of the 
Zechariah collection is again a highly allegorical description, but 
because it is based initially on the topography of Jerusalem it is 
possible to feel some confidence in essaying the reconstruction of the 
author's original ideas. The capture of Jerusalem is out of the past 
as an anchorage of the vision in reality. The imagery in Ezekiel's 
allegory of the living water issuing from the Temple hill or the only 
spring actually found in the city with a picturization in which the 
valley of Hinnon is filled up so as to stop the normal wasteful flow 
of the water into the Dead Sea as the preferred translation over "ye 
shall flee by the valley of my mountain" in verse 5, and the cleaving 
of the Mount of Olives instead, so that the spiritual waters flow to 
the east and west equally in giving their blessings to all people, 
symbolizes the difficulties of life and the degree to which spiritual 
power overcomes them permanently. 

The spiritual teaching of the passage is found in the idea 
of the infinite supply for all the wants of man as the effective way 
to describe the immortalization of his consciousness. We feel sub¬ 
consciously always that when we succeed in the conquest of one set of 
difficulties we promptly find ourselves in a larger series, and in 
prophetic intuition there is a natural tendency to stop the infinite 
regression involved by suggesting an overwhelming abundance on the one 
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hand and a cessation of contrasts on the other. There will be so 
much food that the struggle for it would be useless, and then that is 
only a symbol because there will not be the usual alternation of hun¬ 
ger and satiety. There will be no night but constant daytime as an 
expression of the divine presence, but these negations are not to be 
taken literally but only as an effort to picture an outreaching by 
which self acquires a complete new dimension of being. Man's wants 
will be spiritual and eternal, and not transient or subject to literal 
risk. 


The positive nature of the new state of existence is re¬ 
vealed more definitely in the description of the fate of those who op¬ 
pose it or who therefore will have no participation in its benefits. 
Their flesh will be destroyed by internal disintegration, their eyes 
will fade away in their sockets and so on. Thus the contrast is be¬ 
tween things that are dependent on outside sustenance, as flesh and 
physical being, and those that are immortal and indestructible in the 
basic continuousness of their doing and being. This is apocalyptic 
rather than literal, but it has physical and very practical implica¬ 
tions. The spiritually minded person is continually integrated by 
his faith, and all other needs of his existence will come in train. 

For him indeed it is as though Jehovah stood on the Mount of Olives 
and directed streams of life through his being in both directions of 
experience as growth and expansion or realization and fullness. His 
flesh is nourished by a reality in which it has a constant renewal, 
whereas the average person is weakened by every contact with the unfa¬ 
miliar and unfriendly and his contact with life persistently drains 
him of his own real energies. Personality as it is advanced in this 
general apocalyptic insight into its nature is continually revealed as 
self-strengthened and self-seated in its own individual touch with God 
or its own ultimate Source. No matter what may be the nature of the 
earth and the various realms of experience, real personality is never 
hindered because the divine creative forces will be at hand to fill up 
a valley or cleave a mountain or even level a whole mountain chain. 

If there is insufficient water a new spring will be uncovered, and 
there always will be rain on request and fullness in response to the 
ever-expanding completeness at the very heart of selfhood. 

The personal application of the passage lies in the reit¬ 
erated picture that all the nations will come to Jerusalem to worship, 
and at this stage of the analysis of the apocalyptic we can begin to 
see that more than a literal or physical homage to Jehovah is in¬ 
volved. These great spiritual actualities can only have continuing 
existence as they are shared, and in the same way that the Jews are 
told they must go forth and be scattered among all the nations to car¬ 
ry the love of God to all people so at Jerusalem they must welcome all 
peoples in their spiritual fellowship at its core. By the usual 
obliqueness of genuine prophecy this means not that the Jews will be 
superior to others, or that the rest of the world must accept their 
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preferred position, but that their great spiritual privilege has its 
only chance for survival if others can have a genuinely equal part in 
it. The coming of all other nations to Jerusalem means also that the 
values of all other cultures and languages and ways of life are as ef¬ 
fectively brought to completeness or symbolized in eternal conscious¬ 
ness through the Jewish Temple as the Hebrew tradition itself. This 
is not explicit until New Testament times, but it is clearly indicated 
in this general passage at the time of the great mourning when a spe¬ 
cial place is provided for each group and its successive subdivisions. 
The new spiritual message is not one in which everything is reduced to 
an unreal and monotonous exterior unanimity, but rather one in which 
the genuine unity is sustained by the free diversity of the parts. 
Slowly the prophetic inspiration comes to see this need for individual 
differences as the very basis of any true personality. 

The final message of the section is the recognition of the 
ceremonial cleanliness of everything in the holy city, so that the 
very pots will shine and so on, but the point is more than the final 
elimination of the destructive pagan practices. It is the wider uni¬ 
versality of understanding that makes the older superstitions meaning¬ 
less or without point and so without any pull on the people. Even 
the horses shall be holy, or the creatures of use principally in war¬ 
fare shall be true symbols of peaceful relations among men. Symboli¬ 
cally therefore the senses are no longer at war with the spiritual in¬ 
clination, and as there is unity of realization in the world so there 
is perfection of selfhood in every respect of self-expression. 


SUGGESTIONS FOR REVIEW AND APPLICATION 

(1) What has been the general theme in the past lessons in Haggai and 
Zechariah? To what conclusion has it led? What use was later 
made of these ideas in the New Testament? 

(2) Why should we try to trace back to the roots of faith? Why 
should we be conscious of the limitless supply that is available 
to meet all our wants? 

(3) How did the prophet give strength to this concept? What new 
state of existence does he portray? What techniques of portray¬ 
al does he use? With what implications? 

(4) What was the apocalyptic revelation of real personality, its 
characteristics and effectiveness? What was the significance of 
the prophet's emphasis on Jerusalem? 

(5) Can there be a present-day need for a similar place or object of 
worship? Why? Where can it be found? What is the final mes¬ 
sage of Zechariah? How does it help us? 
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PROPHETIC DELIVERANCE XIX - GOD'S LOVE 
Marc Edmund Jones 


This lesson in Hebrew prophecy is based on Malachi, 1:1-5, 
and it serves to introduce the third of the three books of the minor 
prophets considered in the present series. The material in Malachi 
like that appended to the original Zechariah (chapters 9-14) is anony¬ 
mous with absolutely nothing known of the author or the circumstance 
of authorship, and the title which means My Messenger is simply taken 
from 3:1. It would be possible for an individual to be named Malachi 
but as early as the Septuagint and the Targum the title of the book 
has been taken as impersonal, and the latter has preserved a tradition 
accepted by Jerome that the author was Ezra. This latter possibility 
is slight, as there would be no reason for concealing a fact that 
would add greatly to the value of the book in the eyes of the Jews, 
but there is an unquestioned great sympathy with Ezra both in point of 
view and range of interest. A novel literary form is adopted in the 
dialectic treatment by question and answer, and this may be the actual 
beginning of a method of exposition that ultimately came to dominate 
the schools arising at about the time of its composition. The author 
wrote in the disenchanted age following the return under Zerubbabel 
and Joshua in the sixth century, and prior to the intensification of 
difficulties and genuine agony of realization that came in with the 
Greeks in the fourth and following centuries and particularly with the 
Maccabean period in the second. We are here in ordinary sequence re¬ 
turning therefore to events following the work of Haggai and Zechari¬ 
ah, but considerably in advance of those of Deutero-Zechariah. We 

again are moving forward from Deutero-Isaiah but have yet to reach the 
almost utter skepticism of the Trito-Isaiah period. Much speculation 
has attached itself to the date of the book and it has been suggested 
that it prepared the way for Ezra's work in 458, or for the joint work 
of Ezra and Nehemiah in 444, or for the second visit of Nehemiah in 
432. It would seem to be in advance of the new priestly code ready 
in 444, but to indicate practices moving toward the establishment of 
the P point of view. It reflects the disillusion of the years fol¬ 
lowing the completion of the Temple in 516, when Jerusalem was any¬ 
thing but a holy city and life under the return quite different from 
any possible golden age. The spirit of the Jews had to be rallied to 
their greater vision, so that once again some progress might be made 
on the interminable way of illumination. 

The spiritual teaching of the passage is found in the fu¬ 
tility of human power taken wholly by itself as this is illustrated in 
the contrast between Esau and Jacob or Edom and Israel. The people 
that have sprung from the line of the elder twin are self-proud, with 
their reliance in a worldly wisdom and a sophisticated competence. 
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Events have proved that such is quite insufficient. They have been 
dispossessed from their lovely capital city Petra by the Nabatean Ar¬ 
abs and have been forced to move into Judah's territory to the south 
and west of Jerusalem as a cause of the extreme Jewish bitterness 
against them. It may be true that the Israelites have fared little 
better in a literal perspective but there is a greater ultimate reali¬ 
ty intertwined in the destiny of Jacob's offspring, and this will re¬ 
sult in an eternal survival because it is built primarily on God's 
power. 


Originally this notion of the supremacy of Israel because 
of God's promises was a magical and primitive conception. Jehovah 
was a better god, so to speak, in a regular pantheon of deities. The 
Hebrews were not a superior people in themselves, but they were more 
fortunate in having God as their backer or in being the favorites of 
the greatest divinity in a henotheistic universe. In consequence the 
earlier prophets before the eighth century renaissance saw the whole 
matter of popular welfare in the task of pleasing the God who has spe¬ 
cial favors to dispense, and a blind obedience was stressed at all 
points. What was done was not a good in itself so much as something 
Jehovah wanted, and for which he was willing to pay well in material 
advantages. The larger point of view developed very slowly. There 
was then but one divine reality, and the sole distinction of Hebrew 
privilege was that they were a people called to a higher level of 
self-expression or to a way of life permitting them to know God per¬ 
sonally or by an actual name as a first great insight into the power 
of personality. In the new prophetic realization, beginning with 
Amos and ending with Trito-Isaiah and Deutero-Zechariah and Jonah, the 
soul of the Hebrew is called to a transcendence of ordinary human ex¬ 
istence in a very genuine anticipation of the personal immortality to 
which the work of Jesus and Paul and the New Testament is dedicated. 
God works with men through the capacity of human nature to rise to the 
larger frame of reference. Esau ever first considers his pleasure in 
a well-cooked goulash and the joyous relaxation of muscles after hard 
physical labor, whereas Jacob is ever ready to wrestle with angels and 
suffer for a transformed world. 

The personal application of the passage lies in the deeper 
philosophical problem involved in what on God's part seems a shameless 
favoritism. Would it not be as possible for divinity to reach out to 
the more simple-motived and primitively-passioned elder boy, with his 
sensitiveness to his own physical queerness and his red-haired inde¬ 
pendence mixed with the ungratified yearning for friendship and under¬ 
standing? God loved Jacob rather, and this love is the basis of the 
power inherent in the Jews and their promise in the days of Malachi. 
Why? The answer is that the essential nature of Jacob permits this 
love in the fellowship of a higher aspiration. Esau himself as an 
individual and the Edomites or Idumaeans as they will come to be 
called in the Greco-Roman period are as a group self-sufficient. 
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There is no need for God and hence no place for Him. Israel on the 
other hand has ever besought God for aid and attempted however feebly 
it may have been to accomplish the greater things possible in and 
through divine ordering of values. The Jews are loved because after 
all through them and through the Christians who have carried on their 
tradition in an enlargement of reference the higher ideals or way of 
life of Jehovah are magnified beyond the borders of the group's own 
private or selfish interest. No matter what else the prophets and 
the men to whom they have spoken have lived for more than themselves, 
and have concerned themselves with accomplishment in which contribu¬ 
tion and self-sacrifice of necessity are far more a part than any di¬ 
rect or immediate return in a strictly physical sense. 

The whole course of Hebrew history from the lower level of 
understanding is a picture of a long-suffering God who continually has 
chosen and rescued the short-purposed and weak-willed tribes of Ja¬ 
cob' s progeny, and who with infinite patience has at last carved out a 
worthy stock in which to rest the immortal hope of man, but behind 
this childish view of a parent's action there is the deeper conception 
of a group of people who never have been satisfied with a purely su¬ 
perficial life but who rather have continually developed out of them¬ 
selves a line of seers and towering giants of understanding to sound 
the message of no-surrender to physical transiency. These people and 
their prophets have lived a dream and suffered for a vision, no matter 
how often they have fallen. This is the real love, calling in turn 
to the genuine love and power of divinity. 


SUGGESTIONS FOR REVIEW AND APPLICATION 

(1) What can you say about the historical background and the author¬ 
ship of the book of Malachi? What is its connection with the 
others in this series on the minor prophets? 

(2) Under what conditions is human power futile? How is this illus¬ 
trated in the story of Jacob and Esau? What was the early basis 
of the Hebrews' role as a chosen people? 

(3) What effect did this have on the early prophecies? What change 
was brought by the eighth century renaissance? In what way was 
there anticipation of New Testament ideals? 

(4) Who were the renaissance prophets and what was their message? 

Why was it that Jacob rather than Esau became the object of God's 
love? 

(5) What can the seeker learn from this story? What was the super¬ 
ficial view of the Hebrews as a chosen people? What deeper sig¬ 
nificance can be seen in their historical role when it is viewed 
in relation to God's love? 
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PROPHETIC DELIVERANCE XX - RESPECT FOR GOD 
Marc Edmund Jones 


This lesson in Hebrew prophecy is based on Malachi, 1:6-14, 
and it serves to emphasize the weaknesses which are at the root of the 
great discouragement or disillusion faced by the unknown prophet at 
this point. The people are destroying their spiritual reality at 
source by cheapening it. Theirs is a policy, all unwitting perhaps 
but none the less devastating, of belittling the values in which their 
hopes lie and thereby weakening if not destroying their hopes by an 
inevitable consequence of the vicious circle. The indictment of the 
book is no different at base than that of all prophecy since the re¬ 
turn, or than that of the New Testament and of the Christian seers on 
down to our present age. It is the now-familiar menace of formalism 
or transfer of the reality of a spiritual symbolism from the living 
effect of exalted values in life to the momentary satisfaction of go¬ 
ing through the motions, or clinging to the empty expectation that the 
shadow by some miracle will produce the substance of the matter. 
Perfunctoriness is the assassin of genuine reality in any frame of re¬ 
alization. The priests at Jerusalem have become infected with the 
general discouragement, and have reflected it by letting up altogether 
in any higher requirements they may have had for themselves. They 
have cheapened the services by offering inferior sacrifices and by ac¬ 
cepting any convenient subterfuge that has made it physically easier 
for them to complete the outer forms of ritual to satisfy their clien¬ 
tele and hence encouraging a descent to lower and lower forms of magic 
or attempts to influence life by physical tricks in which no creative 
contribution of the real self is required. Even more destructively 
than this, they have played the traitor to the whole scheme of Jeho¬ 
vah' s worship in their own attitude by continuing to give it lip ser¬ 
vice while carrying into it a complete lack of any spiritual sensi¬ 
tiveness or faith of a higher sort. They have sunk to the level of 
the harlot, in the imagery an earlier prophecy would have employed, 
because they seek to give the impression of faithfulness to the great 
ideal without making any effort to feel it themselves. 

The spiritual teaching of the passage is found in the clean 
affirmation of the fact that a meaningless or purely negative spiritu¬ 
al act is worse than none at all. If the doors of the Temple were 
shut altogether then people at least would know that the worship of 
Jehovah was dead, but instead men are fooled and an inferior realiza¬ 
tion masquerades as the true successor or proper manifestation of a 
great tradition. The situation is in no way better than it was in 
the days of Micah, when Jehovah pointed out that the sacrifices were 
meaningless or not of the sort that he could ever accept, but now peo¬ 
ple, making the same inacceptable and empty motions of fidelity to 
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the larger or immortal ideal are encouraged to deceive themselves and 
their fellows by believing that this is the great and promised day of 
the return from captivity when everything supposedly is different. 
Formalism endows men with the deceptive hope of the mirage or the idle 
dream-projection of a wishful thought, and thereby ensures disappoint¬ 
ment in which the very soul of the individual may be destroyed. 

There is not disillusion because God has failed to do His part but be¬ 
cause man continues in his own persistent refusal to permit God's love 
to operate. 


Malachi as most prophecy faced the double task of encourag¬ 
ing men in their moments of black despair, and at the same time of 
quickening them to a sense of their own responsibility so that by 
their own act however it may be with God's help they may rise from in¬ 
effectiveness to achievement. To scold them may thrust them more 

deeply into inner self-surrender, but to lift them with a hope in ele¬ 
ments wholly exterior to themselves and acting entirely without co¬ 
operation or necessity of responsibility on the individual part can 
only prepare them for a later and greater disappointment and so a more 
irreparable injury. The prophet here meets this issue by his claim 
that the foreigners have a far greater respect for Jehovah than the 
Jews themselves, to indicate by indirection that what seems to be the 
greater flowering of human fulfillment in other places is a manifesta¬ 
tion of the eternal spiritual law operating wherever men rise to a 
greater conception of their being and its potentialities. The refer¬ 
ence is not literal because the missionary zeal of the Jews was not 
yet evident in the fifth century, and the dispersion was not of a re¬ 
ligion but of families and clans who for the major part embraced the 
faith of the lands to which they emigrated or were carried. It cer¬ 
tainly is not as some have suggested an indication of acceptance by 
Malachi of monotheistic stirrings elsewhere as a manifestation of Je¬ 
hovah worship. The point is really quite simple. In other spiritu¬ 
al centers men are more sincere in the worship they have, and this 
sincerity is the immortal substance of spiritual growth in which alone 
Jehovah is honored. The personal reality or name of God is great 
wherever men truly immolate themselves in their higher aspiration. 

The personal application of the passage lies in the fact 
that reality is ever a practical rather than theoretical matter, and 
that whatever is real is made real by the actions and attitudes of men 
and not by anything intrinsic in the given reality. If the gentiles 
with so little in their background of spiritual tradition by compari¬ 
son with the Jews can gain so great a spiritual consummation, then in¬ 
deed there is real encouragement for the people in Jerusalem and at 
the same time and in the same way a tremendous challenge to them. It 
is in the face of this that the priests of Jehovah are tried. At the 
threshold of the greatest single advance in human history or the inau¬ 
guration of an age of thought and abstract analysis in the germs of 
science and modernism in general with the coming of the Greeks and 
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the Hellenizing of human values in every realm of experience, there 
will be the greatest spiritual opportunity to be found in the annals 
of time. Malachi cannot know this or sense it in any but the most 
vague of ways, and yet the spirit of it is implicit here and in all 
the postexilic apocalyptic. The world itself is pregnant with new 
aliveness, and in the face of it the Jews are asleep or self-intent on 
trivialities and discontented because they are not coddled on the lev¬ 
el of animal contentment. The great Second Temple at last has been 
re-established, and what is it doing to meet the potentialities of its 
generation? Nothing! Let us therefore, pleads the voice of all 
prophecy, get to work at once. Whether in the fifth century B.C. or 

the twentieth A.D. there is work to be done and all too short a time 

for its accomplishment. Let us shake ourselves free of all this mere 
going through motions and have a real part in eternal creativeness. 

Whichever way the spiritual leadership of a people or an 
age will turn its example is infectious, and here Malachi bewails the 
way in which the laymen are responding to the dominant spirit at the 
Temple. The best of the flock are kept for sale or consumption and 
the inferior animals are taken to the Temple for sacrifice. God is 
valued in terms of the imperfection good-enough for the perfunctory 

formalism, and the acceptance of this sort of a god and putting eter¬ 

nal reality on this low a level of experience necessarily marks a low¬ 
ering of the entire tone or moral-sensitiveness of man. Jerusalem 
must be purified at its very core or the eternal promise to Jacob be¬ 
comes meaningless and there is no spiritual hope ahead at all. 


SUGGESTIONS FOR REVIEW AND APPLICATION 

(1) What can you learn here about the possible unfortunate result of 
letting yourself become too discouraged? How may you avoid such 
discouragement? To what were the Hebrew priests being traitor? 
Why? 

(2) Wherein was the situation faced by the prophet in Malachi very 
similar to that which Micah confronted? What is the great dan¬ 
ger of formalism in religion? 

(3) What double task did most of these Hebrew prophets face? In 
what possible ways could they meet the challenge? What way did 
the prophets at this time take? 

(4) Under what circumstances can the eternal spiritual law operate? 
What is this law? Upon what does the reality of anything de¬ 
pend? At this point what could the Hebrews learn from the gen¬ 
tiles, specifically the Greeks? 

(5) What eternal challenge lies before us all? In what manner 
should respect for God be shown? When does an individual fail 
to show such respect? 



